mockery of the profession's claim to honor. As United States District Court Judge Alfred Wolin said to a disbarred attorney and former mayor who pleaded guilty to stealing $780,000 in client funds: "You've dishonored not only yourself, you've dishonored an honorable profession." 13 In this essay, I will consider the relationship between honor and moral downfall. The obvious relationship between the two is that if the moral downfall becomes public, it will bring dishonor. My questions go a bit deeper. Is the pursuit of honor likely to lead to moral downfall? This question is important both for lawyers as individuals and for the legal profession as a whole. Should lawyers seek honor and should the profession promote it?
I will explore the relationship between honor and moral downfall with a case study, although not the usual case study of legal education. 4 The case I would like to study is that of Joseph Conrad's character, Nostromo, from the novel of the same name. 5 Nostromo took on dangerous and difficult tasks for the businessmen in a small South American country of Conrad's creation. He was not a lawyer, but he had many lawyer-like qualities. 6 He, like most lawyers, had Chief Justice of the Arkansas Supreme Court, and chaired the Ethics Committee of the Arkansas Bar Association. Richard Salomon was an advisor to the American Law Institute, assisted the ABA Commission on Professionalism, and wrote several articles on legal ethics, including Rekindling Lawyer Professionalism, 41 Mercer L. Rev. 597 (1990) and "Shades of Gray" and Other Myths, 1 Geo. J. Legal Ethics 463, 468 (1987) (urging that law schools restore "ethics to its rightful place at the center of the universe of professional and educative values"). See Lerman, supra note 10, at 230, 313 and citations therein.
13. David Voreacos, Ex-Mayor Gets 2 Years for Stealing $780,000, Record (Bergen County, N.J.), Nov. 5, 1998, at L03.
14. Fiction can be a great source for the study of ethics. Historians are generally limited to reporting what people did, and to speculating about why they did it. Participants in events may provide some insight into their moral struggles, but they tend to cast themselves in the most favorable light. Their accounts are not always the best vehicles for moral insight. The novelist has great freedom and a great challenge. The novelist has freedom to create a character and to describe his inner-most thoughts, but the character must ring true to the reader if the story is to be believed and to have moral impact.
I like to use non-legal stories as ethical case studies. See, e.g., Robert F. Cochran, Jr., Crime, Confession, and the Counselor-at-Law: Lessons From Dostoyevsky, 35 Hous. L. Rev. 327 (1998) . Students have a bit more distance from a character who is not a lawyer. I encourage students to ask how the virtues or vices of a character would manifest themselves in a lawyer.
15. Conrad supra note 1. 16. Like many lawyers, Nostromo seemed to find his identity in his work. Even his name, Nostromo-"our man"-came from his work; it described his loyalty to his employers. Like many lawyers, his job was to smooth the friction between divergent interests-he kept the dockworkers at work. Captain Mitchell said often "that till he got this man he could never tell how long it would take to unload a ship." Id. at 191. Decoud said he was an "active usher-in of the material implements for our progress." Id. For the first part of the book, he displays what many view as an ideal lawyer characteristic, he did not seem to be driven by money-Nostromo appeared to be above it.
[Vol. 69 power that was derived from his skill and he used that power to promote, in the phrase used often in Nostromo, "material interests." 1 7 Also, like many lawyers, Nostromo was one for whom honor was very important. Honor served as the basis for his ethics and he proudly wore a badge of incorruptibility. But at a point, Nostromo fell, and fell far. He took advantage of the trust that the businessmen gave him. His story has much to teach us about honor and its relationship to moral corruption. 18 In Part I of this essay, I will give an overview of the story of Nostromo. (Obviously, to get the full benefit of the story, you should read the book.) I will focus on two crucial questions: Why was Nostromo so reliable in the beginning of the book? And why did he fall? In Part II, I consider lawyers "material interests," and honor.
I. THE STORY OF NOSTROMO
A. An Overview Nostromo takes place in the mid-19th century, in the Republic of Costaguana. The country's most valuable natural resource, the San Tom6 silver mine, is located near the harbor town of Sulaco. Sulaco and the mine are separated from the rest of Costaguana, including its capital, by a rugged mountain range. The mine has been the subject of political and military conflict for several decades. In the most recent revolution, several years ago, it was looted and destroyed.
The mine's current owner is Charles Gould, age 20. After several years in Europe, he returns to Sulaco with his new bride, Emilia, to reopen the mine. Reopening the mine will require great engineering know-how, which Charles has obtained on trips to old mines in Europe. It will also require a great deal of money, which he obtains from an American financier.
Both Charles and Emilia hope that the mine will be a force for social good and stability in Sulaco. In Charles' view, "material interests... once established, would safeguard the honest working of political institutions which, sound in themselves, had been the shield 17 . See infra notes 173-87 and accompanying text. 18. This is more than an academic exercise for me. I was born and raised in the South, the region of the United States that takes most seriously the ethic of honor. See infra notes 109-12. I went to law school at the University of Virginia, the university that probably takes its honor code more seriously than any other. I practiced law with the Charlottesville/Albemarle County Bar Association, in the region where Thomas Jefferson once practiced law, a region steeped in an ethic of honor. We took the notion of law as "an honorable profession" seriously. I tended to think that honor protected us from much of the corruption experienced elsewhere (it seemed that stories of lawyer and politician corruption were much more common among our Washington, D.C., Maryland and West Virginia neighbors). But within a short period of time in the 1980s, several of my respected colleagues at the bar were caught embezzling funds and disbarred. of plundering demagogues." 19 Martin Decoud, a cynical journalist, is not impressed with Charles' high-minded motives. Comparing himself to Gould, he says: "I am not a sentimentalist, I cannot endow my personal desires with a shining robe of silk and jewels. Life is not for me a moral romance derived from the tradition of a pretty fairy tale." 20 Initially, Charles "accomodate [s] himself to existing circumstances of corruption .... ,"21 He pays the necessary tributes to the corrupt government officials "with a cold, fearless scorn, manifested rather than concealed by the forms of stony courtesy. '22 But soon, he finances a revolution in order to get rid of the corruption. 3 "Good faith, order, honesty, peace, were badly wanted for this great development of material interests. '24 The revolution is successful and brings in the "five-year dictatorship [of] Don Vincente Ribiera, a man of culture and of unblemished character, invested with a mandate of reform by the best elements of the State." ' For a time, the "material interests" develop freely. The mine has a steadying effect on the province, 26 but it has its social costs as well. Wagons carrying silver with military escorts push meek Indian villagers and their loaded donkeys aside. 27 Nonetheless, the Goulds see each shipment of silver as "another victory gained in the conquest of peace for Sulaco." 2 s Amidst the turmoil of political, economic, and military conflict, Conrad's concern is with the personal identity of his characters. He introduces us to several engaging figures. Some are businessmen, but without the social concerns that initially motivate Charles Gould. Mr. Holeroid, the American financier, bankrolls Gould. Captain Mitchell runs the port. Idealists Don Jose Avelanos and his daughter, Antonia, hope that the reopening of the mine will lead to political and economic stability for the region. Other of Conrad's characters are cynical. Martin Decoud, a journalist, remains in Sulaco because he has fallen in love with Antonia, but has little hope that stability will ever come to the region. Dr. Monygham, a medical doctor, is guiltridden for having cracked in the face of torture during an earlier revolution. He has a strange personal appearance and a "rough ironic manner," 29 but responds warmly to the compassion that Emilia Gould [Vol. 69 extends to him. He has no illusions about the social effects of "material interests," but he prefers the "material interests" to the violence of continuing revolutions.
Nostromo, an Italian, jumped ship in Sulaco several years ago." 0 His closest acquaintances are an Italian family, the Violas: Giorgio, Theresa, and their daughters, Linda and Giselle. Nostromo is a man of action who combines many worthy attributes. He has great physical strength, a handsome appearance, strength of will, and a forceful personality. He can get things done. Nostromo works for Captain Mitchell at the dock and is "one of those invaluable subordinates whom to possess is a legitimate cause of boasting." 31 Captain Mitchell has loaned him to other Europeans for important and sensitive tasks; thus bringing "Nostromo into personal contact, sooner or later, with every European in Sulaco, as a sort of universal factotum-a prodigy of efficiency in his own sphere of life. ' 2 Nostromo's real name is John Batista Fidanza, but Captain Mitchell gives him the nickname "Nostromo." Apparently Captain Mitchell mispronounced "nostro uomo," Italian for "our man." '3 For the wealthy businessmen, the name fits because of Nostromo's loyalty. Nostromo is described as "a man absolutely above reproach," ' an "invaluable fellow," 35 a "tireless taskmaster," -"[a] fellow in a thousand!," ' 37 "always a very shrewd and sensible fellow, absolutely fearless, and remarkably useful," and "the indispensable man, the tried and trusty Nostromo." 39 According to Captain Mitchell, he is "invaluable for our work-a perfectly incorruptible fellow." ' Nostromo is proud of and cultivates his reputation. Decoud, the journalist, says that Nostromo has "a peculiar talent when anything striking to the imagination has to be done." 41 Nostromo is also "Our Man" to the people of Costaguana. They revere and admire him. Conrad describes Nostromo as "a man of the People as free as possible from his class-conventions and all settled modes of thinking .... He does not want to raise himself above the mass. He is content to feel himself a power-within the People." 44 Nostromo has "extraordinary power over the lower classes." 45 His great joy is riding "through the streets, recognized by everyone... on his way to play monte in the posada of the Mexican Domingo [and sitting] in the place of honour, listening to songs and looking at dances." 4 6 Whereas the businessmen honor Nostromo for his loyalty and effectiveness, the people honor him for his success in his daring exploits.
For a time, under President Ribiera, the mine and country operate in peace. But the silver is an attractive prize for would-be tyrants. In a military coup, General Montero takes over the capital city. President Ribiera escapes over the mountains to Sulaco, but rioting peasants attack him. Nostromo comes to his rescue. 47 Nostromo assumes two major tasks during the Monterist revolution. First, the English businessmen entrust Nostromo and the journalist, Decoud, with a boat loaded with silver. They are to sail it out of the reach of the invading Monterists. Nostromo's response to the task reveals both his love of honor and his loyalty to his employers. Of his mission, he says:
It shall be talked about when the little children are grown up and the grown men are old. Aha! the Monterists must not get hold of [the silver], I am told, whatever happens to Nostromo the Capataz; and they shall not have it, I tell you, since it has been tied for safety round Nostromo's neck.' I shall let the sea have the treasure rather than give it up to any stranger. Since it was the good pleasure of the Caballeros to send me off on such an errand, they shall learn I am just the man they take me for. 49 In the dark of night, Nostromo and Decoud's boat collides with an invading Monterist ship. Nostromo and Decoud save their boat and row it to a deserted island not far from Sulaco. They bury the treasure and Nostromo swims for Sulaco, leaving Decoud on the island.
Upon his return at night to Sulaco, Nostromo collapses out of exhaustion. He wakes to find a vulture observing him, a "patient 44 [Vol. 69 watcher for the signs of death and corruption." 5 " Nostromo mutters, "I am not dead yet," but thinks himself close to it."' He assumes that the Monterists have prevailed and fears that he will have to go into hiding. He can no longer walk boldly through the streets and receive the adoration of the people. This causes what seems to be Nostromo's first serious reflection on the value of the honor that he has received and the loyalty that he has shown. I will return to consider Nostromo's reflections. ' Nostromo steals into town in the early morning hours and runs into Dr. Monygham. The Monterists have not yet prevailed, but things do not look good. Monygham persuades Nostromo to assume his second great task. Nostromo rides 1000 miles in seven days to alert General Barrios, a Ribierist loyalist, of the Monterist attack. Barrios returns to Sulaco and defeats the Monterist forces. The Monterist revolution gives way to the Sulacan revolution and Sulaco, under the firm control of the "material interests," declares its independence from the rest of Costaguana.
Nostromo is faced with a moral challenge when he returns to the island and finds the boat, covered with blood, adrift in the sea. Four ingots of silver are missing and Decoud is nowhere to be found. Decoud has committed suicide-he took the boat out into the sea, placed the ingots of silver in his shirt, shot himself, and jumped overboard. 53 Nostromo feels that no one will believe him that he did not steal the four ingots of silver if he returns only the remainder. The incorruptible Nostromo resolves to grow rich slowly from the rest of the silver.' The people do not suspect him. They believe that all of the silver sank in the collision with the Monterist ship.
The final scenes of the book take place several years after the independence of Sulaco. 5 True to his resolve, Nostromo has grown rich slowly, appearing to earn his fortune through trading.' The silver remains hidden on the island, and Nostromo takes only a few ingots at a time. Yet this life is not satisfying to Nostromo. "To do things by stealth humiliated him."' At one point, he considers suicide, but his concern with reputation saves him-he imagines "the disgrace, the shame" that would accompany suicide.-" After its separation from the rest of Costaguana, Sulaco, in Conrad's words, grows "rich swiftly on the hidden treasures of the earth, hovered over by the anxious spirits of good and evil, torn out by 50 the labouring hands of the people." 59 There is talk of annexing "the rest of Costaguana to the order and prosperity of Sulaco."' 6 Charles Gould's company is now the San Tom6 Consolidated Mines and its territory contains not only silver, but also gold, copper, lead, and cobalt. 6a Emilia Gould is isolated because her husband is obsessed with the mine. 6 Sulaco, the object of growing shipping interests, builds a lighthouse on the island that holds the hidden silver. At Nostromo's suggestion, the city places his friends, the Violas, in charge of the lighthouse. Nostromo continues to get silver from the island when he goes for visits with the family. The father, Giorgio, has chosen his older daughter, Linda, to marry Nostromo, but Nostromo carries on a secret love interest with the younger daughter, Giselle. However, the silver controls even this relationship. Nostromo refuses to elope with Giselle until he has grown rich.
One night, as Nostromo goes secretly to see Giselle, Giorgio mistakes Nostromo for another suitor and shoots and mortally wounds him. 63 On his deathbed, Nostromo calls for Emilia Gould. He confesses to her that he stole the silver, but she refuses to allow him to tell her the location of the silver. He dies, the only one who knows of its location.
B. Nostromo's Puzzles
Conrad's novel raises several questions. I will focus on two: Why was Nostromo loyal? And why did he fall? The answers may tell us something about honor as well as the benefits and dangers of making it a professional ideal.
Why Was Nostromo Initially "Incorruptible"?
Nostromo's loyalty and reliability struck everyone. "'The fellow is devoted to me, body and soul!' Captain Mitchell was given to affirm." ' Dr. Monygham "accepted the popular conception of [Nostromo's] incorruptibility simply because no word or fact had ever contradicted a mere affirmation. It seemed to be a part of the man, like his whiskers or his teeth. It was impossible to conceive him otherwise." ' 65 The question of why Nostromo was so loyal and reliable, why he was willing to risk so much to please his wealthy employers, was one that occurred to the other characters in the novel. Dr. Monygham says: "I suppose he obtains some-how do you say that?-some spiritual value for his labours, or else I don't know why the devil he should be faithful to you, Gould, Mitchell, or anybody else.... I think that Nostromo is a fool." 66 It appears that Nostromo was loyal and reliable to his employers out of a desire for honor. He had a "life whose very essence, value, reality, consisted in its reflection from the admiring eyes of men." 67 Decoud says, "it is curious to have met a man for whom the value of life seems to consist in personal prestige." 6 But, of course, that merely raises the question of why he had such a strong desire for honor.
Decoud notes that Nostromo seems to care little about the causes for which he fights. "The only thing he seems to care for, as far as I have been able to discover, is to be well spoken of. An ambition fit for noble souls, but also a profitable one for an exceptionally intelligent scoundrel. ' 6 9 But it does not appear that Nostromo intended to take advantage of those who had placed their faith in him. Decoud acknowledges that "He is more naive than shrewd, more "170 masterful than crafty ....
Emilia Gould, always one to think the best of people, responds that "Perhaps he prizes [honor] for its own sake." 7 ' She thinks of him as "disinterested, and therefore trustworthy. ' ' 7 Theresa Viola, mother in the family with whom Nostromo was friendly, sees Nostromo's ego at the root of his services. She accuses him of "run[ning] at the heels of his English," ' Of course, insecurity often accompanies vanity. It may be that one of the factors that explains Nostromo's obsession with honor is that he had no other source of identity. He was an orphan, without family, without country, and without religious congregation. 76 Without a personal identity, he was unable to establish intimate relationships and sought to replace them with the praise of the people. Conrad styled him a "man of the People,"" but it is not from "the people" that we find true identity -it is from the families and communities of which we are a part. Theresa Viola tried to be a mother to him, but Nostromo rebuffed her efforts. She mocked his obsession with the opinion of the English. Once he passed through the Viola home, but spent little time with them.
"He has not stopped very long with us. There is no praise from strangers to be got here," Signora Teresa said, tragically. "Avanti! Yes! That is all he cares for. To be first somewhere-somehow-to be first with these English. They will be showing him to everybody. 'This is our Nostromo!"' She laughed ominously. "What a name! What is that? Nostromo? He would take a name that is properly no word from them.
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Viola pointed out the foolishness of Nostromo's obsession with honor, but he did not-one senses that he could not-be otherwise. It may be that Nostromo's thirst for honor came from his lack of community.
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Conrad does not give simple answers. He presents us with a picture of Nostromo without explanation. We are left with the characters, and possibly Conrad, to speculate about what motivated Nostromo in his search for honor. His love of honor does not appear to be reasonable, and yet he comes off as a real person-otherwise, we would not take him seriously as a character. I suspect that most have sensed within ourselves the desire for the approval of others. Nostromo seems real because he merely carries to an extreme what we see within ourselves. We have all known people who seemed obsessed with the praise of other people, who have little concern for what it is that generates that praise. Many of our politicians seem to be that way-they seek political position at great personal expense, but shift easily with the winds of public opinion. For some of them, the obsession with "a legacy" reveals that the pursuit of honor may be their motivating passion. In my view, this obsession with honor [Vol. 69 characterizes many lawyers. That may be why they are so anxious to claim the honor of the "honorable profession."
Why Did Nostromo Go Wrong?
Nostromo was remarkably loyal and reliable until he stole the silver. The question is why he fell at that point. The answer may tell us something about an ethic built on honor.
One possibility is that the amount of silver that was placed in his care made the temptation irresistible. No doubt the size of the load of silver contributed to his decision to take it, but he had faithfully served in positions of greater trust in the past.8
The first time that Nostromo engages in serious self-reflection about his loyalty and his quest for honor occurs when he wakes up following his swim from the island to Sulaco.' It appears that the Monterists have won. Without the cheering crowds, Nostromo comes to question the value of his life. "[I]n solitude, except for the watchful vulture," he has none of the "splendour and publicity" that had characterized his life up until that point.' "The necessity of living concealed somehow, for God knows how long, which assailed him on his return to consciousness, made everything that had gone before for years appear vain and foolish, like a flattering dream come suddenly to an end." ' At that moment on the island, he was an outlaw. "[I]t was no longer open to him to ride through the streets, recognized by everyone, great and little, as he used to do every evening...."I "Nostromo tasted the dust and ashes of the fruit of life into which he had bitten deeply in his hunger for praise."
Deprived of his glory and reputation, he now felt the pain of poverty. 86 He reflects on all of the sacrifices he had made for others and their lack of real appreciation. He may have thought of Theresa Viola's criticism of him; "taking your pay out in fine words from those who care nothing for you; ' seeking "the praise of people who have given you a silly name-and nothing besides-in exchange for your soul and body." 89 Our best understanding of Nostromo's reaction to his apparent failure may come from something that Decoud noticed shortly after the businessmen gave Decoud and Nostromo the task of transporting the silver. "It was evident that [Nostromo] resented having been given a task in which there were so many chances of failure."" Nostromo's great fear was failure. One of the dangers for one who is obsessed with honor is that if he fails, he gets no honor. Nostromo first expresses this resentment toward his employers when he believes that Sulaco has fallen to the Monterists. He thinks that he is on the losing side.
Of course, Nostromo's side ultimately defeats the Monterists. However, Nostromo returns to the island to find that Decoud has committed suicide and that four ingots are gone with him. Nostromo decides to keep the rest of the silver. On his deathbed, Nostromo gives some insight into his decision to keep the silver. He confesses to Emilia Gould: "And Decoud took four. Four ingots. Why? Picardia! To betray me? How could I give back the treasure with four ingots missing? They would have said I purloined them. The doctor would have said that. Alas! it holds me yet! " 91 When Nostromo realized that the four ingots were missing, he concluded that if he returned the silver, he would no longer be honored. People would assume that he had stolen the ingots. Once he lost the hope of being praised for saving the silver, he no longer had a moral foundation. If he could not have honor, he had no reason to behave ethically.
It may be that in some respects, Nostromo's experience is like that of some of our fallen lawyers. Many of them, like Nostromo, appear to have lived lives above reproach prior to their downfall. Most lawyers, like Nostromo, work in the service of "material interests;" many work for clients who are much more wealthy than they. These lawyers, like Nostromo, face the special temptation that comes to one who is entrusted with the wealth of the wealthy. It may be easier for the conscience to allow one to rob from the rich (even better, a corporation) than from the poor. At one point, Nostromo tries to 87 [Vol. 69 comfort his grieving conscience for having stolen the silver: "The rich lived on wealth stolen from the people, but he had taken from the rich." ' The fallen lawyers, like Nostromo, may have come to feel that they had been used by their clients, clients for whom they, like Nostromo, had little respect. 93 They, like Nostromo, may have been doing work for causes in which they did not believe., Lawyers generally are well paid, but, like Nostromo, they may resent that their work had enabled their clients to make much more. It may also be that some of them had been drawn to the practice of law by a desire for honor, but that the praise only maintained them for so long. They may, like Nostromo, have been in a situation where they, through no fault of their own, faced failure and loss of honor, and had come to believe that they had no more reason to act honestly. Like Nostromo, a resentment toward wealthy clients coupled with the lack of honorable ethic may have led to moral downfall. 95 Conrad's message is that up to a point, honor may be effective in encouraging loyalty and service, but that it is a fragile foundation for moral action. In the following section, I take a deeper look at the concept of honor. In the final section, I consider whether Conrad presents us with any alternatives.
II. LAWYERS AND HONOR
Nostromo raises several law-related themes. Among them are the ambiguous effects of "material interests" on society, 6 the ambiguity of 92-kd at 541. 93. "As to Captain Mitchell, Nostromo, after the manner of trusted subordinates, considered him as a person fitted by education perhaps to sign papers in an office and to give orders, but otherwise of no use whatever, and something of a fool." Id. at 419. 95. I suggested earlier that Nostromo's lack of family and religious background might explain his obsession with honor and status. It may also be that this lack of family and religious background was a contributing factor to his moral downfall. Some studies have indicated that "'people with strong bonds (attachment, commitment, involvement and belief) to conventional institutions (such as the family, the school and the church) are constrained from engaging in delinquent or criminal conduct."' Lerman, supra note 10, at 254 (quoting David 0. Friedrichs, Trusted Criminals: White Collar Crime in Contemporary Society 228 (1996)). These institutions give moral instruction as well as a sense of identity that enable many to live honest lives.
96. The Goulds initially seek to better Costaguana through the mine and "material interests." The mine brings some stability, but it is an insecure stability. At the end of the book, some people suggest that Sulaco invade the rest of Costaguana. Emilia Gould expresses a desire for peace and rest, but Dr. Monygham responds:
"There is no peace and no rest in the development of material interests. They have their law, and their justice. But is it founded on expediency, and political action,' and the human tendency to destroy creation. 98 But the special concern of this article is what Nostromo might teach us about the effects of honor and "material interests" on the lawyer. Honor as a source of motivation and ethical values differs from Enlightenment liberal and religious ethics. 99 Whereas liberalism looks is inhuman; it is without rectitude, without the continuity and the force that can be found only in a moral principle. Mrs. Gould, the time approaches when all that the Gould Concession stands for shall weigh as heavily upon the people as the barbarism, cruelty, and misrule of a few years back." Conrad, supra note 1, at 511.
Dr. Monygham predicts that the mine's wealth in the future will again "provoke resentment, bloodshed, and vengeance." Id. Conrad leaves us with the debate that continues today, whether the benefits of capitalism outweigh its costs. He had little faith in socialism, concluding that it "'must inevitably end in Caesarism. 97. Costaguana's revolutions yield one dictator after another. Most result in no social change, but only in the horrors of chaos. It is Dr. Monygham who is perhaps the most cynical about the benefits of "material interests," but who takes a leading role in the revolution that places the "material interests" in power. He persuades Nostromo to retrieve General Barrios and deceives the Monterists in order to gain time for Barrios' arrival. One can argue that it is Monygham, the cynical activist, who best expresses Conrad's view of politics. See Hay, supra note 96, at 208-09; see also notes 192-97 infra and accompanying text (discussing Dr. Monygham).
Conrad's views towards politics were no doubt greatly influenced by his father. His father, Apollo Korzeniowski, was a Polish intellectual and revolutionary. He was arrested and exiled, and died "a gloomy and defeated figure," while Joseph was still young. Karl, supra note 79, at 7-8. Conrad's father's interest in politics probably sparked his son's interest in politics. Conrad's failures probably sparked his cynicism.
98. The mine is a dominating presence throughout Nostromo. Some people love it; others hate it. Some people destroy it, but the mine has its revenge on many of the characters. It kills some physically, others emotionally. William Mueller argues that in Conrad's view:
[T]here is a wide difference between man's proper stewardship of the... orders of creation and his habitual disposition to regard them as objects to be used solely and unrestrainedly for human comfort. There is in his view of the natural universe something sacramental, a belief that each order of the world possesses its own kind of integrity, dignity, and beauty. When such integrity is violated by man's heedless rapacity, the offended order will strike back .... [T]he idea that courage displayed in great deeds on a public stage, and pursued for the sake of honour, is a greater and better thing than a 'subjectively' equivalent fortitude shown in, say, patiently bearing sickness and obscure suffering, will strike many people now as not only misguided, to the individual conscience for wisdom and religious faiths look to God, an ethic of honor, with its Greek, Roman, Germanic, and Celtic roots looks to the opinion of the tribe, the group, the city, or the state. 100 De Tocqueville defines honor as "that peculiar rule, founded upon a peculiar state of society, by the application of which a people or a class allot praise or blame."'' According to de Tocqueville, Aristotle's definition of honor differs from that of de Tocqueville. According to Aristotle, "honour is the prize of virtue and of beneficence, while gain is the assistance required by inferiority."' ' 3 To be worthy of honor, an action must be virtuous. The difference in these definitions of honor highlights its ambiguity. If the legal profession is to choose honor as an aspiration, it must recognize the danger that lawyers will accept its potentially corrupting definition.
Even if we assume, as Aristotle did, that only virtuous actions are worthy of honor, honor seems to be an odd aspiration. The focus is but revolting. Our inheritance from both Christianity and Kant makes us uncomfortable with the idea. l; see infra notes 134-39 and 155-57 and accompanying text for discussion of the differences between ethics rooted in honor and ethics rooted in the Christian faith. It would seem that men employ two very distinct methods in the public estimation of the actions of their fellow men; at one time they judge them by those simple notions of right and wrong which are diffused all over the world; at another they refer their decision to a few very special notions which belong exclusively to some particular age and country. It often happens that these two rules differ; they sometimes conflict: but they are never either entirely identified or entirely annulled by one another. Honor, at the periods of its greatest power, sways the will more than the belief of men; and even whilst they yield without hesitation and without a murmur to its dictates, they feel notwithstanding, by a dim but mighty instinct, the existence of a more general, more ancient, and more holy law, which they sometimes disobey although they cease not to acknowledge it. Some actions have been held to be at the same time virtuous and dishonorable-a refusal to fight a duel is a case in point. Id. at 241. "In some cases feudal honor enjoined revenge, and stigmatized the forgiveness of insults... ; it allowed men to enrich themselves by gambling or by war, but not by labor, it preferred great crimes to small earnings; cupidity was less distasteful to it than avarice ... on what other people think of the lawyer, not on the inherent value of the lawyer's actions. As Bertram Wyatt-Brown notes, under a code of honor, "[t]he internal man and the external realities of his existence are united in such a way that he knows no other good or evil except that which the collective group designates."'" Even if the group seeks to honor virtue, the group may get it wrong. In my view, Augustine got it right: "[V]irtue is superior to glory, since it is not content with the testimony of men, without the witness of a man's own conscience." '" 5 Historically, some groups have placed greater emphasis on the concept of honor than others. Some developed elaborate codes of honor that identify with some detail what is worthy of honor. Codes of honor have tended to have some common elements. The Greek, 1 0 6 Roman, German, and Celtic codes were based on "public repute, valor for family and country, and conformity to community wishes."' 7 The honorable ideal was the military hero-the one who risked his life for the group. These codes were hierarchical, with different roles for each in the society.
They celebrated masculinity-courage, aggressiveness, and daring. Harsh, often illegal, practices enforced their dictates-dueling and mob violence being the most dramatic. Bertram Wyatt-Brown refers to these codes as "primal honor."' ' 8 In the United States, Southerners added to the concepts of primal honor the not entirely consistent concerns of "inner feelings of selfworth, gentility, and high-mindedness," 0 9 "sociability, learning, and piety."" 0 Both primal honor and genteel honor became part of the Southern ethic,"' but the primal code retained a strong hold. In the nineteenth century South, "Fighting, horse racing, gambling, swearing, drinking, and wenching were all activities that tested the schoolboy's honor among his peers."" 2 Even success at dueling among the young men was the subject of praise."' As de Tocqueville noted, Americans added entrepreneurial ability to the qualities worthy of honor." 4 I now consider several aspects of an ethic of honor. Aristotle stated that honor is the thing "which people of position most aim at, and which is the prize appointed for the noblest deeds;.., that is surely the greatest of external goods."" 7 Augustine recognized the effectiveness of honor as a motivator. The early Romans "were passionately devoted to glory; it was for this that they desired to live, for this they did not hesitate to die.""" 8 Though the external aspect of honor-the approval of others-is most obvious, there is an internal aspect as well. At the heart of honor... lies the evaluation of the public... [But honor] is, at least in traditional terms, both internal to the claimant, so that it motivates him toward behavior socially approved, and external to him, because only by the response of observers can he ordinarily understand himself. The internal and external aspects of honor are inalienably connected because honor serves as ethical mediator between the individual and the community by which he is assessed and in which he also must locate himself in relation to others. Wyatt-Brown, supra note 100, at 14.
120. As John Casey has said, "Honour may be necessary to us not just because we like having it-although everything suggests that it is what human beings like having more than anything else-but because it really is part of how we understand ourselves." Casey, supra note 99, at 84.
121. Aristotle, supra note 103, at 205 (VIII.8).
lips of those who praised them." ' 2 Reputation after death seems to have been one of Nostromo's concerns. He decides not to commit suicide because of the disgrace that it would bring to his memory. Conrad suggests that Nostromo's greatest triumph was the scream of Linda, the rejected sister, at Nostromo's death.l" Of course, an ethic of honor is not always effective. One lesson of Nostromo is that honor is a fragile ethic. Nostromo's moral downfall came when he thought that he would no longer be honored. If you build your morality on a foundation of honor, and you fail in your endeavor, your foundation is gone. Faced with the prospect of a taint on his honor, Nostromo exchanged his obsession with reputation for an obsession with the silver. Honor can be a foundation of sand, what moral influence it has may be easily lost.
One cause of the moral downfall of the legal profession may be that it built its house on a foundation of honor. When it lost its special place of honor, whether through the countless lawyer scandals or merely the profession's evolution into a business, 2 4 lawyers were left with little foundation for moral action. If this insight from Nostromo is correct, if damage to reputation (whether deserved or not) is likely to destroy an ethic based on honor, then lawyers are in moral danger. It is in the nature of the task that lawyers do that honor will be fragile. Much that they do is likely to be criticized and suspected. To cite just one obvious example, one of the most important things that lawyers do (and should do) is to represent the repulsive client." z Given the difficulty of explaining this responsibility to the public, it is almost assured that some lawyers will not be honored. If the lawyer has no other moral foundation, beware.
An ethic of honor may be fragile for other reasons as well. It relies on the opinion of the public, and public opinion may be fickle. Augustine quotes Cicero, "It is honour that nourishes the arts; it is glory that kindles men to intellectual effort. All pursuits lose lustre when they fall from general favour."126 Whether or not the legal 122. Augustine, supra note 105, at 204.
123. In our day, when honor is not as highly valued as it was in an earlier era, it may seem odd that honor is so highly praised. Ours is an age that worships "material interests," and everything, even life, is subject to cost/benefit analysis. There may be wisdom in Pericles' notion that, "the love of honour alone is untouched by age, and when one comes to the ineffectual period of life it is not 'gain' as some say, that gives the greater satisfaction but honour." Casey, supra note 99, at 88-89 (quoting Finally, the very honor that a successful attorney receives can lead an attorney to take more money. Lisa Lerman, in her study of blue chip firm lawyers who defrauded clients and firms of large sums of money, suggests that some "were so successful that they became fearful of loss of professional or financial status."'" They stole to maintain the status they had achieved.
B. Honor and Character
An ethic of honor may motivate people to act, often in good ways, but its effect on character is likely to be mixed.
Character and Codes -An ethic of honor is a code. In a formal system of honor, the rules are likely to be clear and specific-in the Old South "the recitation of ritual words-liar, poltroon, coward" demanded a duel if, but only if, both parties were of the upper class." z In communities without a formal code the rules are likely to be more general-in Nostromo's Sulaco, courageous actions and loyalty generated honor. A code may have a positive effect on character. The moral aspects of the code may become internalized-the community's perception may become the individual's perception. Compliance with the code may become a habit.
Nevertheless, compliance with a code may have no effect on character, and may even stunt character development.' Compliance does nothing to further the capacity for ethical reflection. This may have been the case with Nostromo. He acted only for honor and developed no basis for determining right from wrong-only "a peculiar talent [for acting] when anything striking to the imagination has to be done. ' 130 His only concern was with what would bring him honor. Nostromo chose to transport the silver in the face of the oncoming Monterist forces, rather than get a priest for the dying Theresa Viola, not because of any ethical judgment, but because transporting the silver would bring him greater acclaim. Ethical choices have consequences. Making choices based solely on what will bring one acclaim is likely to become a habit. It will limit the development of one's ability to exercise moral discernment. When 
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the ethical option will not bring acclaim -as where Nostromo's return of the silver with four ingots missing would have brought only suspicion-the desire for acclaim may actually push one to do the wrong thing. Keeping Up Appearances -Another weakness in an ethic of honor is that people can attain honor based merely on the appearance of things. This may lead them to do things for appearance's sake only. It may cause them to avoid doing good things for which they will get little or no credit. There are many ways to obtain honor that do not necessarily involve doing the right thing. Augustine quotes Sallust: "The true man and the worthless wretch alike covet glory, honour and power. But the true man directs his efforts along the right way; the man who lacks the moral qualities works towards his goal by trickery and deceit."' 31 An ethic of honor may encourage lawyers and bar associations to get public relations agents, rather than deal with the substance of their shortcomings. An example may be the response of the ABA to a survey that it commissioned in 1993 on the public perception of the legal profession. 13 Although the survey showed that those who have the most experience with lawyers have the lowest opinion of them, the ABA President's response was that the ABA needed to change the public's understanding, rather than change the practices of the profession.
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Moreover, the fact that honor rests on appearances might lead one to do things in public when they would be better done in private. If a lawyer wants to be honored for what she does, she will need to let other people know what she does. Often, however, it is to a client's advantage to have a matter resolved privately. A lawyer who wants public acclaim may be tempted to do things dramatically, in public, irrespective of client interest.
Honor and Pride -Honor may create in the individual a healthy self-concept, but there is a danger that that self-concept will grow to pride and arrogance."' Honor, like pride, is based on comparisons. A community gives honor to those it deems superior; the individual develops pride when he comes to believe that he is superior. The matter of pride is, of course, one of the areas where Christian teaching comes into conflict with an ethic of honor. Some Christians believe pride to be the greatest sin. 35 (1998) . "Jesus enunciates a pattern of discipleship in which male disciples would have to cease totally from the customary ways of seeing honor in their villages. They are forbidden to make any honor claims, challenge others, or defend themselves when challenged. They may not play the game." Id. at 227.
The bottom line is that Jesus' disciples, because they cannot play the honor game as usual, will lose respect, value, and worth in the eyes of kin and neighbors. Augustine goes on to say, "this vice is an enemy to devout faith, if the greed for glory is stronger in the heart than the fear or the love of God .... Id. He gives the examples of the apostles, who preached the word of God, even when it was unpopular and Jesus' teaching: "'Take care not to perform your righteous acts in the presence of men, so as to be seen by them: or you will have not reward with my Father, who is in heaven."' Id. at 203-04 (citing Matthew 6:1). Augustine points to the Christian's promise of a place in the Eternal City as the motivation for the Christian's good deeds. Id. at 205.
The Islamic philosopher/theologian Ghazali shares Augustine's recognition of the dangers of the love of honor. He advises people to seek obscurity and to avoid honor, though he acknowledges that receiving honor without seeking it is not objectionable. A recognition that all abilities are from God will enable people to avoid the love of honor. There is a danger that "total preoccupation with satisfying others will result from seeking honor and, thus, will distract man from the way to the 'nearness to 
Loyalty and Honor at the Expense of Moral
Reflection -There is an essential link between loyalty and honor. People and institutions give honor to those who are loyal to them; they use honor to entice people's loyalty. One of Nostromo's most striking characteristics was his loyalty. As his employer Captain Mitchell often said, "'The fellow is devoted to me, body and soul!"" 4 The name that Captain Mitchell gave him and he accepted, "Nostromo,'' celebrates his loyalty. He was "Our Man," not his own man. Nostromo was honored for his loyalty to the wealthy. It does not appear that he questioned what he did for them.
One potential problem with a life built on honor and loyalty is illustrated in the life of the Southern General Robert E. Lee. Lee proclaimed the ideals of Southern gentrified honor in a letter to his son Custis in 1851. "'Honor and fame are all that men should aspire to,' Lee asserted. With steady application and valor, 'they will at last be won.... Hold yourself above every mean action. Be strictly honorable in every act, and be not ashamed to do right,' he wrote .... ,, 42 In Lee's view, honor is both a matter of concern with the opinion of others and of doing right. But when faced with the most difficult challenge of his life, it appears that he chose honor over right.
Lee believed the institution of slavery to be "'a moral & political evil in any Country," 14 [Vol. 69 the destiny of his State."" 45 For Lee, honor meant loyalty to family and state above his moral instincts. It seems that he concluded that honor and loyalty were more important than goodness) 46 Loyalty is, of course, an important issue in the life of a lawyer. What once was a life of conflicting loyalties-loyalties to the client, to the court, and to justice-has increasingly become a life of loyalty only to the client. As Geoffrey Hazard has said, "In the relationship with a client, the lawyer is required above all to demonstrate loyalty."' 47 The lawyer, in the words of Murray Schwartz, "When acting as an advocate for a client.., is neither legally, professionally, nor morally accountable for the means used or the ends achieved." ' The question of client loyalty is one that has been much debated.' Like Thomas Shaffer, I prefer the concept of faithfulness to loyalty. 
C. Honor's Moral Baggage
Different groups honor different things. 153 But some qualities consistently appear in codes of honor. Whether they are inherent in the concept of honor or not can be disputed, but a profession that identifies honor as a professional aspiration must recognize that the concept is likely to retain aspects of its historic character. As Bertram Wyatt-Brown has noted, the South was able to add some notions of piety to the ethic of honor, but failed to excise its "primal" aspects. 154 Two of the most consistent qualities of codes of honor have been that they honor success in battle and that they create and reinforce hierarchy.
Aggressiveness and Valor -Historically, one of the great dangers to a community was that another community would conquer it. Therefore, systems of honor rewarded aggressiveness and valor. 1 1 5 In Nostromo, Conrad argues that it was primarily success, however achieved, that the community honored.
The popular lore of all nations testifies that duplicity and cunning, together with bodily strength, were looked upon, even more than courage, as heroic virtues by primitive mankind. To overcome your adversary was the great affair of life. Courage was taken for granted. But the use of intelligence awakened wonder and respect. Stratagems, providing they did not fail, were honourable; the easy massacre of an unsuspecting enemy evoked no feelings but those of gladness, pride, and admiration. Not perhaps that primitive men were more faithless than their descendants of to-day, but that they went straighter to their aim, and were more artless in their recognition of success as the only standard of morality.
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Literary historian George Fenwick Jones gives a rephrasing of the Beatitudes in light of Germanic tribal views of honor:
Blessed are the rich, for they possess the earth and its glory. Blessed are the strong, for they can conquer kingdoms. Blessed are they with strong kinsmen, for they shall find help. 156. Conrad, supra note 1, at 385-86.
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Blessed are the warlike, for they shall win wealth and renown.
Blessed are they who wreak vengeance, for they shall be offended no more, and they shall have honor and glory all the days of their life and eternal fame in ages to come.
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In the Old South, one defended one's honor through dueling 15 and the community enforced its code of honor through lynching, whipping, branding, and tar-and-feathering. 9 One South Carolinian "rejoiced in the news that the son of a friend had killed his rival in a contest. The boy had showed commendable willingness to be 'cut to pieces rather than give an inch or abate a tittle' of his honor.... From sons' early childhood, fathers prepared their boys to observe the rules by 157. Wyatt-Brown, supra note 100, at 60 (quoting George Fenwick Jones, Honor in German Literature 40 (1970)). The contrast is, of course, with Jesus' teaching in the Sermon on the Mount:
Blessed are the poor in spirit, for theirs is the kingdom of heaven. Blessed are they that mourn, for they shall be comforted. Blessed are the meek: for they will inherit the earth. Blessed are those who hunger and thirst for righteousness, for they will be filled. Blessed are the merciful, for they will be shown mercy. Blessed are the pure in heart, for they will see God.
Blessed are the peacemakers, for they will be called the sons of God. Blessed are those who are persecuted because of righteousness, for theirs is the kingdom of heaven. Blessed are you when people insult you, persecute you and falsely say all kinds of evil against you because of me. Rejoice and be glad, because great is your reward in heaven, for in the same way they persecuted the prophets who were before you. Matthew 5:3-12 (New International Version).
In his chapter on these verses, "Honoring the Dishonored," Jerome H. Neyrey, argues that Jesus here directly challenges the ancient world's concept of honor. See Neyrey, supra note 136, at 164-89. Jesus "declar [es] honorable what others label shameful." Id at 187. Neyrey says, for example that in the Greco-Roman world, "Respected males were quite likely to achieve honor through actions which are rough, violent, and brutal or which arise out of anger. In contrast, 'meekness' connotes being a victim or target of another's violent actions, which is never desirable." Id. at 181. "Aristotle ... praises the honorable man who takes revenge and shows no mercy." Id. at 183.
158. "Rules governing the classical fight served to check passion and transform it under the rubric of honor." Wyatt-Brown, supra note 100, at 351. Dueling was "confined to the upper ranks of Southern society." Id. at 353. "Even though death might ensue, there was supposed to be glory for the defeated as well as the winner." Id. at 358. "Although the occasions for duels differed somewhat, almost all arose because one antagonist cast doubt on the manliness and bearing of the other, usually through the recitation of ritual words-liar, poltroon, coward. The stigma had to be dealt with or the labels would haunt the bearer forever." Id. at 360.
Of five elements that Wyatt-Brown identifies as crucial in Southern evaluations of conduct, two suggest violence: "honor as immortalizing valor, particularly in the character of revenge against familial and community enemies" and "physical appearance and ferocity of will as signs of inner merit." Id. at 34.
159. See i. at 435-93 for descriptions of such practices.
which honor was upheld, as a mark of status and a claim to leadership." 1 " Historically, honor has been a violent business. The attorney's battlefield is the courtroom. The litigator goes to do battle, to attack or seek revenge for the helpless client. In our adversary system, the aggressive advocate is given great honor.'
Once, early in my law practice in the late 1970s among the normally genteel Charlottesville/Albemarle County (Virginia) Bar Association, I confronted an especially aggressive, obnoxious, demeaning attorney. The senior partner in my law firm, a renowned litigator, told me that at some point, if the other attorney continued his demeaning tactics, I might have to "fight him"-literally. Thus, the honorable practice of aggressive advocacy was passed from senior to apprentice lawyers. Fortunately, we were able to end the case without coming to blows.
Aggressive advocacy is the standard by which many in the public judge lawyers. Our public is not unlike the common people of Sulaco, who gave Nostromo honor for exploits that were "striking to the imagination."' 62 It is the aggressive advocate that has caught the attention of the public. They honor daring exploits and valor in the courtroom.
The honor of the battlefield may explain the resistance of many lawyers to engage in alternative means of dispute resolution. The settlement of a case does not provide as much honor as a big verdict. Often settlements are confidential and do not even receive public notice. Lawyers receive praise for winning great battles, not for reconciling the client with his neighbor.
This [Vol. 69 associated with a hierarchical order of society. It is certainly true that Western notions of honor have been strongly influenced by the medieval codes of chivalry and that these were rooted in the social structures of feudalism. It is also true that concepts of honor have survived into the modem era best in groups retaining a hierarchical view of society, such as the nobility, the military, and traditional professions like law and medicine. In such groups honor is a direct expression of status, a source of solidarity among social equals and a demarcation line against social inferiors.1 66
De Tocqueville notes that there is a connection between some of the seemingly odd, morally questionable practices of feudal honorpraise of revenge; praise of generosity, but not benevolence; disdain for work; the stigmatizing of forgiveness-and its hierarchical status. These rules helped to maintain that status:
A class which has succeeded in placing itself at the head of and above all others, and which makes perpetual exertions to maintain this lofty position, must especially honor those virtues which are conspicuous for their dignity and splendor, and which may be easily combined with pride and the love of power. Such men would not hesitate to invert the natural order of conscience in order to give these virtues precedence before all others. It may even be conceived that some of the more bold and brilliant vices would readily be set above the quiet, unpretending virtues. The very existence of such a class in society renders these things unavoidable. 167 The lawyer's claim that the practice of law is an honorable profession is in itself an elitist claim. The implication is that we are in an honorable profession, others are not. At one time, those in power within the legal profession sought to retain their status by excluding immigrants, 16 s racial minorities, and women. ' 9 Today, the legal profession protects its status by prohibiting non-lawyers from providing legal services and from going into business with lawyers." i Some lawyers' most fervent claims to professional honor come in the midst of their calls to keep non-lawyers out."' The elitist nature of the legal profession may be most apparent in the vehement claims that it is a profession, not a business. As Mary Ann Glendon has said, "It should give one pause, however, to reflect that Abraham Lincoln was quite comfortable with the idea that law is a business, and seemed to think that virtue in a lawyer was not much different from common decency in any other calling." ' 
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D. "Material Interests" and Honor
The two great subjects of Nostromo are honor and "material interests." Conrad is ambivalent about the effects of wealth on society, 173 but he makes it clear that wealth tends to corrupt those who have it.
In the beginning, Charles Gould seeks to use the mine for social good. Conrad says of him:
He had gone forth into the senseless fray as his poor uncle [an idealist who fought with Bolivar] whose sword hung on the wall of his study, had gone forth-in the defence of the commonest decencies of organized society. Only his weapon was the wealth of the mine, more far-reaching and subtle than an honest blade of steel fitted into a simple brass guard. More dangerous to the wielder, too, this weapon of wealth, double-edged with the cupidity and misery of mankind, steeped in all the vices of self-indulgence as in a concoction of poisonous roots, tainting the very cause for which it is drawn, always ready to turn awkwardly in the hand. [L]awyers' stubborn refusal to recognize their affinities with other highly skilled, well-educated sellers of services seems to rest either on the arrogant assumption that businesspeople have no ethics or on the dubious proposition that businesspeople invariably place short-term profits ahead of all other considerations. Id. at 70. For those who want to do good while earning a good living, Conrad presents a timeless lesson: "No man can serve two masters." 178 It is difficult to do well and to do good. 79 Nostromo's life also illustrates the dangers of "material interests." According to Eloise Knapp Hay, Nostromo is the "test of Gould's proposition-that the silver can be made an agent of moral reform." ' l" It obviously fails that test. "Gould, significantly without ever coming into effective contact with this elemental man, is the cause of Nostromo's corruption, by virtue of so magnifying the silver in Sulaco that even the incorruptible capataz cannot resist it.' ' 8 1
Throughout most of the book, Nostromo is obsessed with honor, but seems to care little for wealth. He gets great honor, the businessmen get great wealth. Nostromo seems pleased with the bargain (and so do the businessmen). But Nostromo trades his obsession with honor for an obsession with wealth and steals the silver. In the end, Nostromo "belonged body and soul" to the silver.' z A transgression, a crime, entering a man's existence, eats it up like a malignant growth, consumes it like a fever. Nostromo had lost his peace; the genuineness of all his qualities was destroyed. He felt it himself, and often cursed the silver of the San Tom6. His courage, his magnificence, his leisure, his work, everything was as before, only everything was a sham. But the treasure was real. He clung to it with a more tenacious, mental grip. But he hated the feel of the ingots. Sometimes, after putting away a couple of them in his cabin-the fruit of a secret night expedition to the [island]-he would look fixedly at his fingers, as if surprised they had left no stain on his skin.
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Nostromo assures Giselle that they will depart after they have grown rich. Yet, as William Mueller says, "to a man whose insatiability always sees richness as one step beyond his present wealth, 'rich' is a relative term and 'richness' an ever-receding condition." 1 81 As Nostromo approaches Giselle one day, "It seemed to him that she ought to hear the clanking of his fetters-his silver 177 fetters, from afar."' ' 8 Nostromo recognizes his bondage to the silver, but he seems powerless to do anything about it. The dangers of honor and the dangers of wealth are central themes in Nostromo. It is set at a crucial time for the country of Costaguana. Costaguana is making the shift that other regions in the West have made at different times, from a feudal economy to a capitalist economy. It also seems to be making an ethical shift, a shift embodied by Nostromo, from an ethic based on honor to an ethic based on "material interests." The new order is, in Bertram Wyatt-Brown's phrase, "crass, impersonal, with money, not honor, its chief god." 18 6 Phrased differently, in the new order, wealth is honored. It is significant that the financial backing for the economic development in Sulaco comes from the United States, for the United States has led this shift. De Tocqueville noted that an American alteration to the traditional ethic of honor was a tendency to praise "the love of wealth," a propensity which, according to de Tocqueville, appears "censurable to the general reason and the universal conscience of mankind." ' Increasingly, it seems that "material interests" are at the root of what the legal profession honors. The primary basis of honor that law firms give to associates is hours billed, the primary basis of honor that law firms give to partners is fees brought in, and the primary basis of honor that law firms give to law firms is the money that they make. The hottest issues of lawyer magazines are those that list the largest firm incomes, the highest salaries paid, and the largest verdicts. Just as Nostromo received honor for his service to the wealthy, the profession honors law firms that serve the wealthy. Note the different status within the profession between the terms "Wall Street lawyer" and "Legal Aid lawyer." It is my fear that within the legal profession, as in the town of Sulaco, "material interests" are coming to control everything.
III. MORAL VOICES IN NOSTROMO
Conrad is best at exposing moral pretensions. We must be stripped of our pretensions before we can build our moral lives on solid ground. The reader senses that Conrad most identifies with the cynics of his tale-Dr. Monygham 187. De Tocqueville, supra note 101, at 247. De Tocqueville also noted that in America, public opinion dishonors even the wealthy who do not work, whereas in Europe, members of the aristocracy "remain in idleness in order not to lose the esteem of their equals." Id. at 249. These "opposite obligations" both originate "in the notion of honor." Id.
[Vol. 69 the pretenses of those who think that either revolution or "material interests" will bring significant benefit to the people of Costaguana. They deride Nostromo's obsession with honor.
But amid the moral failures, Conrad also gives us some heroes. One can sense that Conrad shares Dr. Monygham's great admiration for Emilia Gould. Throughout the novel, she is selflessly loving to all. She is kind to Dr. Monygham, despite his "rough ironic manner"'" that keeps others at a distance. Her friendship seems to save Dr. Monygham from his despair. Conrad seems to hold her up as one who is not controlled by the search for honor or wealth, but is secure in herself and able to love people, whatever their circumstance." When Nostromo is shot, he calls for Emilia to serve as his confessor. She rejects his offer to tell her the location of the silver. Emilia may offer a model for lawyers and others in her love and care for other people and her rejection of the allures of "material interests."
At the beginning of the novel, Emilia shares Charles Gould's social vision for the mine and for Costaguana. When they get to Costaguana, she is troubled by the harsh political and military practices of the country, but Charles refuses to even discuss them with her. 19 In the end, she is relegated to entertaining small groups of people in her home while her husband is busy with business affairs. 91 One wonders whether her desire for social good, grounded in love, might have been a basis for using economic, political, and legal power. , 1940) ). But even here, Conrad's mistrust of human nature required him to make a qualification. He says that "abnegation carried to an extreme ... is not only profoundly immoral but dangerous, in that it sharpens the appetite for evil in the malevolent and develops (perhaps unconsciously) that latent human tendency toward hypocrisy in the ... let us say, benevolent." Id at 25.
The passage reads:
[To Emilia,] the continuous political changes, the constant "saving of the country,"... seemed a puerile and bloodthirsty game of murder and rapine played with terrible earnestness by depraved children. In the early days of her Costaguana life, the little lady used to clench her hands with exasperation at not being able to take the public affairs of the country as seriously as the incidental atrocity of methods deserved. She saw in them a comedy of naive pretenses, but hardly anything genuine except her own appalled indignation. Charles, very quiet and twisting his long moustaches, would decline to discuss them at all. Conrad, supra note 1, at 49. 196. Id. at 211; see also id. at 209-11. In my view, Hay is also correct that Conrad's novels present a paradox. "The possibility that man is fundamentally good, potentially able to achieve the social harmony he mentally projects, stands against the possibility that man is basically corrupt and his utopian schemes 'fairy tales' that create political miseries for the unimaginative, who wish only to be left alone." Id. at 16. 197 . Id. at 208-09. "My misfortune is that I can't swallow any formula and thus am wearing the aspect of enemy to all mankind." Id. at 1 (quoting Letter to British socialist Edward Garnett, (Sept. 24, 1919) , in Letters from Joseph Conrad, 1895-1924, 265 (1928) are not final answers to the great social problems that we confront, it is worth doing the best we can as we go along. Conrad might suggest that a lawyer, confronted with the realities of economic, legal, and political power, should do the best that she can to act on "moral principle," with realistic (and limited) expectations about the possibilities.
See id
Emilia Gould and Dr. Monygham serve as moral voices in Nostromo. They are not, like Nostromo, motivated by the search for honor, nor like Charles Gould and the other businessmen by the search for money, nor like the dictators by the search for political power. They seem to draw their moral strength from each other. Emilia Gould often has Dr. Monygham and other guests in her home, and they wrestle with moral issues concerning Costaguana and its citizens.
198 If I am right, that one of the reasons for Nostromo's obsession with honor and his moral downfall is his unconnectedness, one of the lessons of Nostromo may be that it is within communitieswithin families, religious congregations, and friendships-that we can find moral foundations. 199 
CONCLUSION
The lessons from Nostromo for the individual come straight from the Sermon on the Mount 2 -both honor and wealth ultimately dogma, and, as a Papist, with a profound disbelief in the perfectibility of human institutions."' Id at 2 (quoting Ford Maddox Ford, Joseph Conrad, A Personal Remembrance 58 (1924)).
198. See Conrad, supra note 1, at 504-20. 199. The legal profession is such a large institution that it does not make much sense to talk of it as a community. Small groups of lawyers who are concerned that one another be good may provide the kind of community that encourages virtue. It may be that the profession should encourage members to look to the teachings of their religious and moral communities for guidance. They will find teachings that pull in different directions on some issues facing the profession-for example, some rejecting litigation, others accepting it with some reservations. But as to other matters, they will find common ground-within most, they will find a belief that we are all children of God, that we have obligations to the stranger (as well as the client); and that we should work for the moral good of the client, as well as his material interest.
200. The Sermon reads: Be careful not to so your 'acts of righteousness' before men, to be seen by them. If you do, you will have no reward from your Father in heaven. So when you give to the needy, do not announce it with trumpets, as the hypocrites do in the synagogues and on the streets, to be honored by men. I tell you the truth, they have received their reward in full. Matthew 6:2-3 (New International Version).
Do not store up for yourselves treasures on earth, where moth and rust destroy, and where thieves break in and steal.... No one can serve two masters. Either he will hate the one and love the other, or he will be devoted to the one and despise the other. You cannot serve both God and Money. Matthew 6:19, 24; see also supra note 157 and accompanying text (contrasting aspects of honor with the teaching of the Sermon on the Mount).
provide little meaning. Nostromo, like all great literature, is more than its lessons. It has its greatest impact as it is experienced. One who reads Nostromo experiences Nostromo's obsession with honor, his struggle for self-identity when he fears that his honor will be lost, and the meaninglessness of his slavery to the silver. It may be that the experience of sharing the emptiness, first of Nostromo's life built on honor, and then of his life built on "material interests" will cause the reader to search for a firm foundation for life.
It is more difficult to identify the lessons for the legal profession. The quest for honor motivated Nostromo to do good things through most of the book. The obvious question for the legal profession is whether it should seek to use honor as a means for motivating lawyers to do good. Nostromo illustrates the limitations of an ethic based on honor. Such an ethic is fragile, concerned with appearances, subject to the fickleness of public opinion, likely to promote arrogance in those who are honored, and no better than the values of those who do the honoring.
On the other hand, honor is one of the only ethical tools available to the profession. It is one of the few secular sources of ethical motivation. Other than the profession's disciplinary rules, honor may be the only means that it has of encouraging lawyers to do good. Peter Berger has suggested that our institutions re-appropriate the concept of honor and use it to advance human dignity. 01 It might be, for example, that the profession could seek to substitute an ethic that praises peaceful resolution of disputes for one that praises aggression. The problem is that an ethic of honor is likely to carry with it the baggage of its violent and elitist past. An ethic of honor is only so malleable. In addition, an ethic of honor requires strong institutions. Because the legal profession is so little honored by the public at large, it has little honor to give to its members.
As for the other major theme of Nostromo, my fear is that our culture and our profession have turned, like Nostromo, from a concern with honor, to a concern with "material interests." William Faulkner was often critical of the Southern ethic of honor, but as Wyatt-Brown has said, he also expressed an "underlying regret for what had disappeared, [and a] discontent with a new order that was crass, impersonal, with money, not honor, its chief god." 2 " One might express the same concern for the legal profession.
